MAHATMA   GANDHI
that guide and demand obedience. Professor Radhakrishnan
rediscovered our philosophical concepts and infused life and
vigour into their petrified forms by approaching them from the
living philosophers of the West and comparing them with the
concepts of the latter. Mahatma Gandhi infused life into some of
them by coming across them in the very course of his life, which
is a struggle for the discovery of truth. The results of his struggle,
the conclusions of his life, are not the results of an "ideal experi-
ment" as Bradley would call it, in which theory is compared to
theory, and concept with concept, but the results of actual
experiment on his own life. As he is not an academical philosopher,
he may not have given the full implications of his discoveries.
But these implications can be developed, and his philosophy can
be presented in a systematic form. It is beyond our present pur-
pose to deal at length with his ethical and political ideas. We are
mainly concerned with his conception of reality, that is, only
with the metaphysical side of his teaching. Books have been
written by eminent men praising his principles of ahimsd or
non-violence and love, admiring him for preaching it, and com-
paring him to Christ and Buddha, Critics too of this principle are
not wanting. Simply to follow either of them in praising or con-
demning the principle would only be the expressing of our own
prejudices. If we are to understand the metaphysical basis of
Mahatma Gandhi's own ideas, wre must go deeper into his mind,
and bring out his guiding ideas in a coherent form. Then only can
we fix his philosophical position, and understand the real signi-
ficance of ahimsd and why he lays so much emphasis upon it.
The real clue to his conception of reality is found in the pregnant
word, Satyagraha, which is generally translated by Truth-force.
He writes: "Satyagraha is literally holding on to Truth, and it
means, therefore, Truth-force. Truth is soul or spirit. It is,
therefore, known as soul-force. It excludes the use of violence
because man is not capable of knowing the absolute truth and,
therefore, not competent to punish. The word was coined in
South Africa to distinguish the non-violent resistance of the
Indians of South Africa from the contemporary 'passive resis-
tance* of the suffragettes and others. It is not conceived as a
weapon of the weak."1 In this passage there are two important
points to note. First, Truth is soul or spirit. That is, the truth of
the world is that it is spirit and not matter. Secondly, Satyagraha
1 Young India, Vol. I, p. 222. (Edited by Balm Rajendra Prasad.)
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